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due to a special, express, and unique act of supernatural intervention? Why may not the same special interposition be just as reasonably claimed for Athanasius, Augustine, Luther, Calvin, Hildebrand, Knox, and the rest of the mighty actors in spiritual and ecclesiastical transformations, by whom what bears the common name of Christianity has been defined, decided, settled, and set to work in the stupendous phalanx of Catholic and Protestant churches ?
On the greater issue than even this, Mill represents the Manichean doctrine as the only form of belief in the supernatural that stands wholly clear of imputing moral obliquity to the Supreme Being. This supreme merit it has, because it denies his omnipotence. That is to say, the world is a field of constant battle between two rival agencies, two principles, one good, the other evil, one sprung from light, the other a mysterious emanation from darkness. It is a theatre of persistent conflict between the Most High and a potent Satan. Be this as it may, think as we will of this theory of Olympian dualism between beneficent and malignant divinities, our consternation in those days arose from the path along which Mill travelled to this particular form of theistic conclusion. He, who had done more than anybody to make language, conceptions, reasoned argument, into instruments of precision, was now for flatly sanctioning one of the hardest of mystic propositions. Mill once said to a friend afflicted by a sore domestic tribulation, "To my mind the only permanent value of religion is in lightening the feeling of total separation, which is so dreadful in a real grief." If you will. But can we really suppose that this scheme of possible con- the changes in moral history wasth with manful clearness, "tod have found comfort in a firm calculation of the conditions. . . . We will not attack you as Voltaireerity of those he was among in their prayers. But we will talk over the merits of the case. haveblaze of living light,
